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done some service to the study of a fascinating and
much-neglected subject if I only provoke discussion
and research. I need not sprinkle a host of personal
pronouns over my pages to show where I am agiving
my own reading of the situation; for by Uw very
nature of the case I am doing this all through. But
I hope I have given references enough to show where
I have dlﬁexed from the d.l.lth(.’)lltm s: and 1if 1 do
venture on novelties, or even heresies, 1 trust it is
with great willingness to be confuted if I am wrong.
My mlsmkes may suggest to other inquirers a truer
solution of knotty pr oblems I have tried to unravel.

Lecture I. deals with the sources. Here I try to
face the question of the antiquity of the Gathas and
the Later Avesta. The reality of Zarathushtra's
person as portrayed in the Gathas is defended ; and
‘the latter are claimed for a very early date, especially
on linguistic and metrical grounds. The traditional
date (660-583 B.c.) is a minimum, but there are
strong reasons for placing Zarathushtra and his
Gathas some genemtions earlier still. The Yashts
may be placed in the later Achemenian age, and
the prose Avesta, in particular the ritual of the
Vendidad, probably after Alexander.

In Lecture II. are investigated the religious con-
‘ditions prevailing before Zarathushtra came. Darius
is pronounced to have been the first true Zoroastrian
among the Achaemenian kings; but it is urged that
antiquity had dimmed the clearness of the Pmplmw
more esoteric teaching even with this tmly religious
monarch. The other early kings belong to the un-
reformed Iranian religion, either because the teaching
of Z amtlmshtm had whﬂlly or ma.mly failed to reach
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Tar Lectures here printed were delivered more than
a year ago, and I must apologise for the long time
that has been needed for the work of writing them
out in book form, and putting together the supple-
mentary material on which much of my case rests.
The leisure that a busy teacher’s life commands is
very scanty for such complex inquiries; and the very
different field of Hellenistic Greek has demanded
its share of my time.

It will perhaps be convenient if I collect in this
preface the chief theses for which evidence and
argument are offered in the following pages. I
have not thought it necessary to occupy space with
the ordinary information which may be found in
good books on the subject, or in such standard
sources as the articles of Geldner and KEduard
Meyer in the Encyclopedia Britannica. I am
the less disposed to do this, as I should only be
repeating what I have myself recently written in
my little book in the ¢ Cambridge Manuals™ series,
Early Religious Poetry of Persia. In these Lectures’
I am trying to paint a picture, and not merely to
take a photograph. Scholars more competent than
myself may pronounce my painting out of perspective
or false to the facts; but I shall still perhaps have
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them, or because they reverted to superstitions more
in accord with their character. The cult of Ahura
Mazdah is not a mark of Zarathushtra’s teaching,
having been hereditary in a small aristocratic caste
long before his time. The popular religion of Persia,
as described very accurately by Herodotus, is the
proto-Aryan nature-worship, with Dyau$, the sky,
at the head of the pantheon, as in the days before
the Indo-Europeans began to separate. This leads
to some speculations as to the original character of
Mithra, the chief of the Iranian ‘“heavenly gods”
whom Zarathushtra ejected from heaven—to return
in a modified form in the Later Avesta. Finally
the period of syncretism which brought the religion
towards the Later Avesta is fixed for the reign of
Artaxerxes Mnemon.

Lecture III. urges the historical truth of the Gathic
picture of Zarathushtra, and places his prophetic
activity in Bactria. This is the answer to the
difficulty which sent Darmesteter astray: the more
esoteric lore of Zarathushtra, and especially the
doctrine of the Amshaspands, remained for centuries
within the land of its birth, which was far away from
the main stream of history. It only spread westwards
when adapted by the Magi, and in the form they
gave it. Among the legends of Zarathushtra one
is discussed as probably referred to in Virgil’s Fourth
Eclogue. It is then shown that the earliest doctrine
of the Amshaspands gives them neither a collective
name nor a fixed number; they are parts of the
Divine hypostasis, sharing with Mazdah the name
- Ahura, “Lord.” Finally I summarise the features
of a double counter-reformation, as 1 regard it.
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PRIEST BEFORE THE FIRE, WITH BARSOM,
(From a Persian seal in the writer's possession.)
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